This research is based on the fact that there are religious leaders and some people who oppose the idea of Islam Nusantara. When the religious figure represented a formal legal institution (MUI), it had a significant influence on the views of the people of Padang. Therefore, the polemic of Islam Nusantara gives its own style about the existence of Islam Nusantara in the land of Minang. Further research objectives: (1) Describe the prejudices of community leaders about Islam Nusantara. (2) Describe the picture of people's prejudices about Islam Nusantara. (3) Connecting the prejudices of religious leaders and the community and its relation to the social conflict of the people of Padang City. The study uses qualitative approaches and quantitative mixing methods (mixed method). The population in this study were 32 religious leaders and 168 community members. Data collection techniques using; observation, interview and psychological scale. The sampling technique is random sampling technique. Data analysis techniques using Pearson correlation (Pearson correlation). The results of this study found that generally the negative prejudices of religious leaders about Islam Nusantara were high. While social conflict in the midst of society is classified as low. Whereas the correlation aspect shows that there is no relationship between community's prejudices about Islam Nusantara and social conflict in the midst of society.
Introduction
The Presence of Islam Nusantara, with its pros and cons, rated as a revival of the identity of Indonesian nationalism in the face of a wave of Transnational Islamic movements in recent years. Although criticism of the transnational movement has been expressed by Abdurrahman Wahid in many of his essays, but until now the Islamic characteristic which mixed with the Arabic characteristic actually found its momentum, not only politically but also culturally. Mark R. Woodward explained that the transnational movement had been going on for a long time, and Islam was part of the transnational movement at the beginning of its presence in the archipelago. The Arizona State University Professor said of his experience when researching Javanese Islam in Yogyakarta since 1978. Mark clarified that his research should not be generalized as Javanese Islam, due to the fact that the research was only carried out in a small village located within the fortress of the Yogyakarta Palace. He realized that Javanese Islam had a very broad understanding because of Jurnal Hunafa: Studia Islamika the variety and richness of Javanese culture both in Central Java, West Java and East Java. He explained that the community he had met at that time was a Javanese society that made Islam an identity, but most of the Islamic rituals were not lived, except for matters relating to the Javanese tradition that were still highly considered. Mark narrated that most of these people are below the poverty line. In general, they hardly carry out the prayers, fasting, and cannot even read the Qur'an, even though it is only a letter of Fatihah. The community is very fond of pilgrimage to the shrine which is considered sacred, likes and believes in talismans, keris, rings, and making wayang (Javanese traditional puppet) a part of daily life. Nevertheless, Islam remains as a part of identity. At the birth and death ceremony, the community invited students from Kampung Kauman located near the village. This community relationship with the Kauman community is almost without conflict, so Mark called it a symbiotic relationship.
This society is developing. There is a mosque that is managed by the Muhammadiyah religious organization. In this mosque, they gave lectures specifically on the theme of purification in which all activities of the Kejawen were considered as forms of syirik, but at the same time Muhammadiyah also opened educational institutions and health services for the surrounding community. This community sends their children to study at Muhammadiyah schools, therefore some of these communities start to pray and fast more diligently than before and even some of them go on hajj. However, that does not mean that their Javanese tradition is reduced or even stopped. This society does not see their Kejawen and Islam as a contradiction.
According to Mark, there are two factors that influence this society so there is no conflict with the Javanese and Islamic traditions as identity. First, in the political condition of Islam in Indonesia the presence of Muhammadiyah and Nahdhatul Ulama (NU) in this context actually helps the community to identify themselves as "I am Muslim but not like Muhammadiyah or NU". Second, the boundaries of Javanese Jurnal Hunafa: Studia Islamika identity and Islam are also increasingly unclear. This transformation took place quickly, so that some of the noble children of this community despite studying in a Dutch school, but when married they still invited Kauman students and they even perform the hajj.
From this research study, it can be illustrated that Islam that came at that time as a "santrification" process was part of Transnational Islam, present and meeting with Javanese tradition where most of these traditional beliefs were considered syirik. Even though santrification is able to influence Javanese society, it does not mean that Javanese tradition is lost. Instead Islam experiences 'adaptation' and transformation in such a way. This is what convinced Mark that the transnational movement would not succeed in Indonesia, until the time they were able to transform and adapt to local culture. Therefore, Mark emphasizes the focus of research on local Muslim wisdom in Indonesia to enrich Islam Nusantara, not only Islam in Java but also Islam in other part of Indonesia.
However, the rejection of Islam Nusantara in West Sumatra in general and the city of Padang in particular, was initiated by the statement of the Chairperson of the West Sumatra MUI who clearly rejected the Islam Nusantara, specifically he stated "We are the West Sumatra MUI and the West Sumatra City / Regency MUI stated without any doubt that: 'Islam Nusantara' in any concept or definition is not needed in the realm of Minang (West Sumatra). For us, the name 'Islam' is perfect and does not need to be added to any appendage, "concludes the West Sumatra MUI as documented and uploaded in the Facebook account of the Chairperson of West Sumatra MUI, Buya Gusrizal Gazaha, on July 23 rd , 2018, as quoted by AFP on Wednesday (7/25/2018). There are four reasons of West Sumatra MUI's rejection; the possibility of creating mass confusion about Islam Nusantara, narrowing the meaning of universal Islam, only focusing in tolerance as one aspect of Islam, and possibility to divide Muslims and negative views from Muslims in other regions. Jurnal Hunafa: Studia Islamika As the reponse, West Sumatra Nahdlatul Ulama (PW-NU) Regional Leaders have invited the West Sumatra Indonesian Ulama Council to negotiate. But until now it has not been responded by the West Sumatra MUI.
Departing from the pros and cons of the statement of the representative of the formal Islamic institutions (MUI) of West Sumatra, it is suspected that it is related to the potential for social conflict in the midst of society. Especially to the people of Padang and West Sumatra who support the rejection of Islam Nusantara with the community that supports Islam Nusantara. This is the background of the research that interest the team in studying social prejudice allegedly related to social conflict.
Identification of Problems
Islam Nusantara polemic, which has also been widely criticized on social media, is the reading of the Qur'an in the Javanese style at the Commemoration of Isra 'Mi'raj at the State Palace, and continued with the program "Koran of Javanese Style of the Qur'an & Indigenous Islam", which organized by GUSDURian, at the LKiS Foundation Padepokan in Sorowajan (Wednesday, 05/27/2015) . According to the cons, reading the Qur'an with Javanese style is an act of syncretism, which is prohibited in religion, because it mixes the teachings of Islam with the teachings of non-Muslims. Meanwhile, supporters of the government, said the Islam Nusantara discourse is the idea of acculturation. Certain values in Islam are "adjusted" to the culture of the Nusantara which is permissible in religion. The reason is, when Islam came to Indonesia, there was already another culture that developed in the archipelago. Therefore, this culture must not be eliminated. Islam Nusantara is a distinctive Islam with a variety of cultural accessories that are different from the culture of the Arabian Peninsula.
Those who cons, has a different argument. They believe that Islam is a teaching that is whole, perfect, and pure. They also believe that there is no added culture in Jurnal Hunafa: Studia Islamika Islamic teaching, because it will tarnish the purity of Islamic teachings. In their principle, syncretism has no place. Purification of faith is absolute. Among the pros and cons, there is a third group, which believes that the definition of Jokowi's Islam Nusantara is unclear. In general, interpreted as a tolerant Islam, in this case, only read as Javanese Islam. That makes Islam Nusantara branded as syncretic, because of its acceptance of Javanese cultural elements, which are thick with the teachings of Islam Nusantara is an understanding rooted in local culture (local wisdom), however acceptance in the form of support for its existence is also a reality in the community. Even so the existence of rejection of its existence is also an inseparable part. So this becomes an interesting problem to be studied more deeply. Considering the rejection supported by the fatwa of Ulama or mass organization support has the potential for social conflict which would certainly harm the Indonesian people in general and Muslims in particular.
Research Problems
The facts above show that there are differences in the perspectives of Islamic organizations and even community leaders (including religious leaders or Ulama) in interpreting Islam Nusantara. But the realm of Islamic culture in the Nusantara is also not studied in a long time, there is diversity in the understanding and practice of doctrines or socio-cultural expressions of Muslims. This difference is related a lot to the cultural character of ethnic groups which is also very diverse. Therefore, the expression of Islamic Acehnese for example contains certain differences with Islamic expressions of Javanese or Sundanese and so on. This difference was also evident in 
Methodology
The study used qualitative approaches and quantitative mixing methods (mixed methods). The population in this study were 32 religious leaders and
Results and Discussion
The spread of Islam was a very important process in Indonesian history, but also the most abstract. When, why, how the Indonesian population began to embrace Islam was debated by some scientists, but no definitive conclusion was possible. Generally there are two possibilities for the process of entry of Islam into the archipelago. This statement is evidenced by Chinese news records that on the island of Java in the seventh century AD stood a Hindu Holing kingdom (Kalingga) ruled by a Shima queen. According to the news, the existence of this kingdom was heard by King Ta-Chih who then sent a messenger to the kingdom. Ta-chih is an Arabic designation given by the Chinese. As mentioned above, that in about the seventh century or eighth AD the traders from the Persian Gulf (Arabic) in the west to Southeast Asia and China in the east. Because the Persian Gulf, India (Gujarat) regions were earlier controlled by Muslims and it is certain that most of the traders were Muslims. 2 Thus the strong suspicion is that in the seventh or eighth century AD many Muslim Arabs met Javanese and Sumatran people. West, Banten and Makassar. Islam that spreads in these areas is said to be pure. 
Qualitative Analysis Results
Qualitative analysis is used to examine the existence of Islam in the archipelago that has interacted intensively, between local cultural values and norms with Islam as a guide for the life of the people of the city of Padang.
Facts of Islamic History in the Archipelago
As is the case with the above problem, differences of opinion from researchers also occur on the issue of Islamic identity which first entered and was influential in Talking about the Archipelago and Indonesia which are both briefly refer to one region, but in different situations and conditions. "Nusantara" represents the Jurnal Hunafa: Studia Islamika name of the early days of the existence of the region that is now called Indonesia. Nusantara comes from two words Nusa and Antara. Nusa means island or homeland, while Antara means distance, between, lapses, in the middle of two objects. These two words are then combined by removing the letter "a" in the word "Antara", thus becoming Nusantara. 9 With this understanding, the archipelago means the islands located between two, precisely between the two continents, Asia and
Australia.
The influence of Islam in communities on the north coast of the island of Java is more prominent compared to the population of Java on the south coast. This shows that trade relations on the island of Java were quite crowded at the time, so that Islam was more pervasive, whereas in the southern part of Java the cultural contact was very rare, so the influence of Islam was less profound. This is evidenced by the Kraton of Yogyakarta and Solo, which is located in the southern part of the island of Java, which still survives with Javanese culture, proving that cultural contact provides a great opportunity for cultural influence. On the other hand on the north coast has been heavily influenced by Wali Songo.
It is also impossible for Islam and its religious formations to force themselves to reject the culture in the archipelago. The important role of Islamic history at the beginning of its development in Indonesia was played neatly by the saints and scholars, so that the accommodative nature of Islam could be easily accepted by the local community. One important culture is wayang, tradition that has been packaged in such a way by the saints that it can be used as a means of attracting the attention of local people to convert to Islam. 10 Furthermore throughout the historical records mention that the spread of Islam in the Indonesian archipelago is through The motive for nationalism that underlies the birth of NU, is a strong intention to unite clerics and religious leaders in the struggle against colonialism. The spirit of nationalism can also be seen from the name Nahdlatul Ulama, which means the Awakening of Ulama. KH. Hasyim Asy'ari as the first Rais, is known to be very nationalist. This is illustrated clearly when the NICA (Netherlands Indies Civil Meanwhile, the history of the entry of HTI (Hizb ut-Tahrir Indonesia), was estimated in the early 1980s. Starting from the mosque activist in the Al-Ghifari campus, IPB (Bogor Agricultural Institute), then formed a study to explore the idea of HTI. By the mid-1990s, HTI's ideas began to spread to various levels of society, both through the preaching of cadres in mosques, offices, factories, housing, and through the publication of books, Al-Islam bulletins, and Al-Wa`ie monthly magazines ie, which discusses specific themes, which serve as a reference in various discussion activities, seminars, and even demonstrations. 16 When Indonesia entered the reform era, the event was a momentum for HTI to legalize its movement. In 2002, HTI, held the International Khilafah Islamiyah Conference in Senayan, Jakarta. The conference was attended by around 5,000 people. And since then, HTI has officially conducted its activities in Indonesia openly. HTI activities can be seen in public spaces, namely in the form of demonstrations, seminars (both on an international, national and local Jurnal Hunafa: Studia Islamika scale), public dialogue and discussion, and the proliferation of media in various regions in the country.
At the birth of HTI, it immediately declared itself as a political party with Islamic ideology, but refused to join the existing political system, because Indonesia still adheres to the political system created by infidels such as democracy and so on. HTI activities are political activities. They focus on community affairs in accordance with the law and its solution in Islam. In its political struggle, HTI loudly opposes imperialist infidels and seeks to liberate Indonesian Muslims from the shackles of foreign power, free people from foreign pressure and influence, and uproot the roots of foreign thought, culture, politics, economy, and military. 17
After knowing the history, then searching the text on the official web is done. The search results show that the text of the war occurred because of different perspectives created by Islamic organizational structures in Indonesia. Based on JL Austin's speech act theory, namely locution, illocution and perlocution. There are 40 texts on the official website of NU which are used as research objects and 4 texts on the HTI official website. Of the 44 manuscripts, they all contain performative sentences. Referring to Austin, who divides performative sentences into five categories: 1). Verbal sentences (vindictive) sentences that state a decision or judgment, for example, "we declare the defendant guilty", 2). Exeritive sentences (exercitives), sentences that state the agreement, suggestions, warnings, and so on. For example, "we hope you agree with this decision", 3). Commissive sentences (commissives), are sentences marked with an agreement; for example, "we watch football tomorrow", 4). Behatitives (behatitives) are phrases related to social behavior because someone has had luck or misfortune, for example, "I congratulate you on your inauguration as an exemplary student", 5). Expositive sentences 17 http://digilib.uinsby.ac.id/ Accessed August 20, 2018. E-ISSN: 2355-7710 P-ISSN: 1411-125X
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Jurnal Hunafa: Studia Islamika (expositive) are treatment sentences that provide an explanation, information, or details to someone, for example, "I explained to you that he was innocent.
Meanwhile, 44 of the texts also contained speech acts, making speech acts that contained three actions which took place in the same event, namely: 1) The locus speech act is a speech act that states something meaningful and understood. For example, "my teacher said that I must help him." 2) Illocutionary speech acts are speech acts that are usually identified with an explicit performative sentence, this is usually an illocutionary speech act related to licensing, thank you, sending, offering, and promises. For example, the teacher tells me to go ". 3). Perlokusi speech acts are speech acts relating to the speech acts of others in connection with the attitudes and behaviors of others who are nonlinguistic. For example, the doctor said to the patient, "Mother may suffer from coronary heart disease", then the patient will panic or be sad. The doctor's speech act is a speech act of percussion.
Islam Nusantara as the act of locution and perlocution speech from NU and HTI, has its own meaning. But the speech acts of NU and HTI perlocution require a long, long process, as spread in the text produced by NU. NU also realized that its efforts to be accepted also experienced a number of obstacles. 
Quantitative Analysis Results
Considering that the research carried out is (mixing methods), which is a method of analysis that combines qualitative and quantitative approaches, the explanation of each method used is explained below:
Descriptive Analysis
This section will explain the respondents' characteristics based on sex, age, occupation and income. Further in Table 1 below: 
Source: Research Results
Based on the data in Table 1 above, it is found that, the majority of respondents are male. Then the age range of most respondents is ≥ 42 years. Furthermore, the occupations owned by respondents generally work in the private or entrepreneurial sector. While the income aspect, obtained a description that, they generally earn less than 1,000,000 -2,000,000.
Quantitative Analysis
There are three stages carried out in the quantitative analysis process in this study, including: (1) Testing the validity and reliability of research instruments. (2) Testing the spread of min and percentage of prejudices of religious leaders and community members about Islam Nusantara. Then the spread of min and percentage of social conflicts that occur in the midst of society.
(3) Testing the research hypothesis.
Based on the results of the validity and reliability test using Cronbach alpha obtained reliability values of 0.817 (Prejudice) and 0.826 (social conflict) means that the reliability level of the instrument in the form of psychological scale is quite good and appropriate to use. This can be seen in Table 2 below: Table 3 below: 
Hypothesis test
Furthermore, the results of testing the hypothesis obtained by the picture that there is no significant relationship between prejudice of religious leaders and community members with social conflicts that occur in the midst of society. This means that prejudice tends to be moderate to the contradiction between the pros and cons of Islam Nusantara. This can be seen in Table 4 below: which needs to be respected. But the community has its own independent logic and is not easily intervened by formal religious institutions. Pragmatic here lies in the fact that social conflict, even if considered a wise step in favor of religious authority holders, does not assume that this is a solution that benefits the community. Even social conflict has only a counterproductive impact on social life.
Conclusion
Islam Nusantara is a reflection of local wisdom that grows and develops. Where 
